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EvIẽDENCE Conſidered, in a View e 


of the Controverſy betwixt himſ elf 
: | and Mr. Barclays Defenders. 1 1 
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E Controverſy between Mr. 
Chubb and me, on the account of 
ty Mr. Barclay's Scheme, as relating 
SAG | to Man's common Fall in Adam, 

and Reſtoration by Jeſus Chriſt, 


is now ſo far brought to an Iſſue, that he has 


fairly ſtated the Queſtion, and frankly made 
himſelf accountable for one ſingle Propoſition, 
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upon which the whole Debate muſt depend ; 


"which is ſo uncommon a thing in an Adver- 
. ary, that I muſt needs thank Mr. Chi for it, 


even while he is loading me With the vileſt 
Aſperſions he could caſt upon me, by ſuppoſing, 


$ D=e 


as he does, thar I am, from ſome ungenerous 


| 8 ſelfiſh View or other, defending a 


octrine contrary to my real Judgment and 


gn inward Perſuaſion. This is doubtleſs the 


worſt Character, and moſt odious Light, in 
which it is poſſible to repreſent a Man: but 
Mr. Chubb, 1 ſuppoſe, thought it more civil and 
agreeable, to call one Knaye than Fool; at 
which however I ſhall not complain, becauſe 


I find he does not love to be complain'd f, 


and upon any ſuch-occaſion would preſently 
cry out that he is abuſed. But I ſhall eaſily 
forgive him his effeminate Tenderneſs, and Im- 


patience of Contradiction, provided he can 


but find in his Heart to forgive me the Pre- 
ſumption of differing from him, till he can 


offer me ſome farther and more convincing 


Proof. 
I H AD diſtinguiſhed between natural and 


moral Agency, and prov'd that one might ſub- 
ſiſt without the other, and that, conſequently, 


they muſt be very different and diſtin& Things. 
Now Mr. Chubb, being willing if poſſible to 


pleaſe me, allows this Diſtinction thus far, 


that where natural and moral Agency ſubſiſt 
in different Subjects, they muſt be quite dif- 
ferent and diſtin& Things; but where they 
fubſiſt together in one and the ſame Subject, 


(which is the Caſe in Man) they muſt be one 
and the ſame Thing. And the Reaſon, it 


ſeems, why he did not make this Diſt inction 
before, was, becauſe there could be no need 


of 


rr 1 


* 
of it: for by moral Agent he means intelligent 
Agent, and therefore Man being, by the ne- 
ceſſity of his Nature and Conſtitution, an in- 


telligent Agent, muſt conſequently be a moral 
Agent. But for my part, I was ſo ſimple as 


to imagine, that every Agent muſt be an intel- 
ligent Agent, and that an unintelligent Agent muſt 
be ſomething purely unintelligible. This was 
my filly Conceit, and I could never have 
thought otherwiſe, if Mr. Chubb had not de- 
monſtrated the contrary. I never expected 
indeed to have been thrown upon the Diſtinc- 


tion between intelligent and unintelligent 


Agency, and much leſs to have been told that 


this is the true Diſtinction between natural 


and moral Agency; but the World we ſee 
grows every day wiſer and wiſer, and we may 


ſhortly expect ſome very extraordinary De- 


monſtrations. But perhaps Mr. Chubb, in his 
next Letter, may find it to his purpoſe to di- 
ſtinguiſh farther between intelligent Agency and 
intelligent Agency; and to tell us, that by moral 


Agency he means only that ſort of inteligeut A- 
gency which is the natural neceſſary Reſult of 


the human Conſtitution, and not any other ſort 
of intelligent Agency, which may poſſibly ſub- 
ſiſt in different Subjects, or in the ſame Sub- 
je& at different Times, and under different 


Circumſtances, as ſeparate and diſtin& from 


moral Agency. That is, by moral Agency, he 
does not mean intelligent Agency, but moral 


Agency, which is a very different and diſtinct 


thing from intelligent Agency. It ſeems to me 


therefore, that in Mr. Chubb's account natural 


Agency mult be diſtin& from moral Agency; and 
Vet tis impoſſible there ſhould be any ſuch 
Diſtinction at all, atleaſt in Man, who is the 
E Subject 
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(6) 
Subject now under Conſideration. But this 
tis to deal only upon Axioms and firſt Prin- 
ciples, and never to undertake the Demon- 
ſtration of any thing, but what being ſelf 
evident before, mult conſequently be unca- 
pable of any farther Proof : which is the way 
doubtleſs to be very clear or very imperti- 
nent. | | 4h | 2 

Mr. CHUB B makes this Diſtinction be- 
tween natural and moral Liberty, to be of the 
ſame Nature with the Diſtin&tion between 
Certainty and abſolute Certainty, which diſtinc- 
tion he ſuppoſes to be mine: But the whole 
World about us are my Witneſſes, that I have 
never made any ſuch Diſtin&ion at all. I have 
indeed diſtinguiſned between proper, i. e. ab- 
ſolute Certainty, and thoſe other degrees of 
Probability below it, which ſome Men in a 
general, looſe, and popular way of ſpeaking, 
eall Certainty But Mr Chubb tis plain in this 
Caſe wanted ſome lucky hit, and I think 'tis 


as plain, that he has had the ill luck to fail of it. 


But not to inſiſt upon this infignificant Sueer, 
in which Mr. Chubb has been a little unhappy, 
I think *tis evident, that he muſt either ſup- 
poſe mere thoughtleſs unintelligent Matter to 
be free and active, or elſe he malt diſtinguiſh 
with reſpect to intelligent Agency, and prove 
that Man as Man, or as the neceſſary Reſult 
of the human Conſtitution, abſtracting from 
all Interpoſition of Providence, or divine Aids 
and InfJuences whatever, muſt have that ſort 
of intelligent Agency, which is ſufficient to 
qualify him to work Righteouſneſs, and to 
obtain eternal Life, withont any particular 
Communications from God. Indeed he tells 
us with a very dogmatical Air, that he has 
e demonſtrated 
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_ demonſtrated this already; that I muſt needs 


be ſatisfied with the Proof; and that he can- 
not believe me to be ſincere while I pretend, 
to doubt of it. Man as Man, or as the natu- 
ral neceſſary Reſult of the human Conſtitution, 
without any particular Grace, or Communica- 
tion of Light and rational Motives from God, is 


ſufficiently N and enabled to work 
Righteouſneſs 


the Scripture as a divine Revelation, by charg- 
ing it with a Principle that is in it ſelf falſe, 
impoſſible, and contrary to the Reaſon and 
Nature of Things. 1 
I DO not here quote him Verbatim, 
as being ſure that he cannot charge me with 
miſrepreſenting him; and whoever will be 
at the Pains of reading over his Scripture 
Evidence confidered, muſt ſee that this is the 
very Point that he has made himſelf account- 


able for. My Caſe however, as you may ob- 


ſerve, muſt be a little hard : for it I ſhould 


debate the matter farther with him, he will ſay 


that I am not ſincere in the Argument, and 
that I am ſufficiently convinced already, what- 
ever I may pretend to the contrary; and if 
I ſhould not, other People may be apt to look 
upon the Point as given up, and conſequently 
take Mr. Chubb's Dogmatiſm for real Evidence. 
BUT in order to clear the Account de- 
E between Mr. Chubb and me, it will 
e proper to conſider a little more diſtinctly 
his main Principle, and to enquire, whether 


his Philoſophical Scheme, muſt not be liable to 
the ſame, or equal Difficulties and Obje&iong 


with Mr, Barclay's Theological Scheme? Whether 
„„ Barclay 


, and obtain the divine Favour, 
or eternal Life and Happineſs; and to ſuppoſe 
the contrary, is to overthrow and to ſet aſide 
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Barclay and his Adherents have ever denyd 


that ſort of Liberty Mr. Chubb maintains; or 
ever aſſerted any other Neceſſity of Action but 
what Mr. Chubb himſelf, upon his own Prin- 
ciples, mult allow? And if upon this Enquiry 
it ſhould appear, that he has hitherto pro- 
ceeded upon a wrong Suppoſition, and charged 

his Adverſaries wich Abſurdity, Contradic- 
tion, Obſtinacy, Inſincerity, &c. only for 
want of underſtanding them; I ſhall now 
endeavour to give him an opportunity to in- 
form himſelf better, and to ground his Im- 
putations for the future, upon a ſomewhat 
more reaſonable Foundation. To which pur-- 


poſe, it will be neceſſary to ſettle the mean- 


ing of certain Terms, which frequently oc- 
cur, and upon the preciſe ſignification of which 
this whole Debate muſt depend, | 

BY Natural Agency, or Liberty, therefore, 
I mean the Principle of Self-Determination, 
or the Power of acting or not acting, willing 
or nilling, chuſing or refuſing, free from all 


external Force, Coaction, or Violence what- 


ever. Wherever a thing depends upon Will 
or Choice, there will be natural Agency, or 


Liberty; but where the thing does not depend 


upon Will or Choice, there can be no Agency 
at all, but phyſical Neceſſity, or mere paſſive 
Recipiency muſt take Place. And where a 
thing is thus phyſically neceſſary, the contrary 


s ſald to be phyſically impoſſible, or impoſſi- 


ble with reſpect to the bare abſtract Idea of 
phyfical Power. But then, where Agency is con- 
ſidered as neceſſarily connected with Intelli- 


gence, which indeed muſt be always the Caſe 
in Fact; that which is conſidered, and ſpo- 
ken of, as poſſible, with reſpe& to the bare 


phyſical 
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phyſical abſtra& Idea of Power, may be im- 
poſſible and contradictory, where Power is 


_ conſidered as connected with Intelligence; that 
is, it may be incompatible with the Idea 


of intelligent Agency, and conſequently, im- 
poſſible ro an intelligent Agent. To make 


this clear, let it be conſidered, that Plea- 
ſure or Happineſs, as appearing to the 


Underſtanding, is the neceſſary Object of 
Deſire and Choice, and Pain or Miſery is 


the neceſſary Object of Averſion and Refuſal 
to every intelligent Being. Or which is the 
ſame thing, every intelligent Being muſt ne- 
ceſſarily deſire, will, and chuſe Pleaſure or 
Happineſs, and neceſſarily hate, nill, and 
refuſe Pain or Miſery conſidered as ſuch, or 
as thus appearing to the Underſtanding. 


Now in this ſenſe, it will be impoſſible 


for an intelligent Being to chuſe Evil or to 
refuſe Good, as thus appearing, becauſe it 
muſt imply this Contradiction, that ſuch a 


Being does and does not deſire Pleaſure or 


_ Happineſs, and that he has and has not, a 


natural neceſſary Averſion to Pain or Miſery 


at the ſame time, and under the ſame appea- 
rance. If Mr. Chubb will ſay, that this does 
not imply a Contradiction with reſpe& to the 
bare abſtract Idea of Power, Force or Strength, 
I grant it; but if he will ſay, that it does 
not imply a Contradiction to the complex 
Idea, where Power is connected with Intel- 
ligence, I muſt deſire him to prove it. 

_ I SUPPOSE he will allow, that this 
natural neceſſary Deſire of Happineſs, and 


Averſion to Miſery, conſidered as ſuch, cannot f 


be the Ground of any moral Diſtinction at 
all; for this being in common, by a natural 


Neceſlity, 
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(10) 
Neceſſity, to all intelligent Beings alike, can- - 
not poſſibly diſtinguiſh the Good from the 
Bad, the Virtuous from the Vitious« 
AND it muſt be here conſidered, that 
this neceſſary Deſire and Choice of Happineſs, 
and Averſion to, or Refuſal of Miſery, in all 
the practical Determinations of intelligent 
Beings, cannot depend upon the real Truth 
of Propoſitions, in the abſtract Nature and 


Reaſon of Things, but muſt always depend | 


upon Mens Judgments concerning them, be 
they right or wrong. That is, he who ap- 
prehends a thing as neceſſarily connected with _ 
his own Happineſs, will neceſſarily deſire, 
chuſe, and prefer it; and he who apprehends 
the ſame thing as neceſſarily connected with 
his own perſonal Miſery, will as neceſſarily 
ſhun and avoid it, whether his Judgment be 
' right or wrong. But the Judgment in this 
Caſe, I ſuppoſe Mr. Chubb will allow to be 
neceſſary, as the natural neceſſary Effect of 
the Appearances and Impreſſions of Objects. 
Upon which Suppoſition I think *tis very 
plain, that he has left no Ground or Room 
at all for moral Liberty in his Scheme. And 
I ſhall farther prove, that what he talks of 
natural Liberty, or the bare abſtract phyſical 
Power of acting or not acting, can be of no 
uſe at all to him in the preſent Caſe. I know 
it has been lately declar'd, that the Expreſ- 
ſion neceſſary Agent implies a Contradiction. 
And no doubt but it is ſo, where the word 
Neceſſity refers to external Coaction or Vio- 
lence; becauſe in this Caſe there could be no 
Action at all, but the ſuppoſed Agent would 
be a mere paſſive Sufferer only. But not- 
withſtanding this, a Perſon may be truly and 

| properly 
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properly a neceſſary Agent by the internal Na- 
ture, Reaſon and Neceſſity of the thing it 
ſelf, And the Power and Liberty of acting, 
free from Compulſion and Violence, cannot 
be at all inconſiſtent with this. The Power 
and Liberty of willing and chuſing natural 
Evil, Pain or Miſery, and of nilling and, refuſing 
natural Good, Pleaſure or Happineſs, conſider- 
ed as ſuch, or as thus appearing to the Under- 
ſtanding, ſeems to me but an odd Founda- 
tion to build Morality upon; and yet this 
Liberty of acting contrary to all the poſſible 
Motives, Grounds and Reaſons of Action in 
intelligent Beings, is what Mr. Chubb inſiſts 
upon as natural ro Man, and the neceflary 
Reſult of the human Conſtitution : and he 
charges Mr. Barclay, my ſelf, and others, with 
vaſt and infinite Abſurdities and Contradic- 
tions for ſuppoſing the contrary, while he 
compliments himſelf with having only aſ- 
ſerted and maintain'd what is Self-Evident. 
Now I ſhall not here preſume to determine 
where the Defect lies, but certainly there 
muſt be ſome great Defe& or other, either 
in his Underſtanding or mine, with reſpect 
to the Knowledge of intelligent Nature, and 
the human Conſtitution. NY 

T HE natural Power and Liberty of chu- 
ſing Miſery, and refuſing Happineſs, con- 
ſidered as ſuch, 1s, I ſuppoſe, juſt as good 
. Senſe, and juſt as poſſible, as the natural 
Deſire of Miſery and Averſion to Happineſs. 
And if Mr. Chubb will free his own Scheme 
from this Abſurdity, and ſhow that his Rea- 
ſon and Philoſophy is not more contradictory 
and ſelf-inconſiſtent than Mr. Barclay's Scrip- 
ture and Theology; he muſt, I believe, advance 

ry 2 ſome- 


(12) 
ſomething ſtill farther, which he ſeems not 
yet to have thought of, or he muſt for once 
ſuffer himſelf to be an Author, and not al- 
ways content himſelf with' being only an 
Echo. 
IHE natural Neceſſity of acting, indepen- 
dent of Will or Choice, by external Force 
or Coaction, as impell'd by ſome other Agent; 
is the infinite Abſurdity that Mr. Chubb has 
found out in Mr. Barclay. But ſurely he 
muſt be infinitely poſitive who can ſuppoſe 
this to have been the opinion of Mr. Barclay, 
or any other Man living. And therefore as 
often as Mr. Chubb will go on dogmatically 
to aſſert this Opinion as Barclays, he mult 
be told that his Aſſertion is falſe, and his 
Imputation thereupon groundleſs and abuſive. 

BUT perhaps this Principle may be far- 
ther clear'd up, and better underſtood by 
applying it to God himſelf, And here Mr. 
Chubb ſuppoſes, that God has the natural 
Power and Liberty of a&ing contrary to 
the Nature and Reaſon of Things, i. e. contrary 
to his own Nature. God has ſuch a Power 
and Liberty of acting, that he may as well 
do Evil as Good, and a& wickedly as righ- 
teouſly. Which being once ſuppoſed, I would 
fain know how Mr, Chubb can prove that this 
is not really ſo in Fact, that God has not 
hitherto done as much, or more Evil than 
Good, and that he will not do the ſame for 
all time to come? Perhaps he will ſay that 
this is very improbable : grant it, but yet 
the thing may be true for all that. That 
God can do no Injury or Wrong, that he 
cannot puniſh us beyond our Deſerts, and 
that he cannot deceive, betray and ruin us 


by 


3 


8 ” 
by proving falſe to his Word and Promiſes, 
and acting contrary to his natural neceſſary 
Perſections, is what above all things one 
would deſire a Demonſtration of, And if 
Mr. Chubb cannot demonſtrate this, his other 
Demonſtrations and Self-evident Propofitions 
about moral Agency, the Nature of Man, 
1 and the neceſſary Reſult of the human Con- 
ſtitution, can be of no uſe to us at all. And 
yet I think *tis plain, that this is what Mr. 
Chubb cannot demonſtrate, or be certain of, 
upon his own Principles. For ſince Certainty 
to the Underſtanding is nothing elſe but the 
perceived Neceſſity of the Thing, or the per- 


N 


* 


ceived Impoſſibility of the contrary; if God 


be at Liberty in this Caſe, and may act 


contrary to his natural neceſſary Perfections, 
1 think Mr. Chubb, nor any one elſe, can 
demonſtrate or make it certain, that he has 
not, does not, or will not do it. It cannot 
be demonſtrated upon this Principle, that 
there is any ſuch Being as a God, or wiſe 
and. righteous Governour of the World. God 


indeed may govern the World in Wiſdom 
and Righteouſneſs if he will; but he may as 


well do otherwiſe, and be infinitely more 
injurious and miſchievous than the Devil him- 


ſelf, if he pleaſe, as being infinitely ſtronger. 
And this being once ſuppoſed as poſſible, it 


can never be demonſtrated or made certain, 


that it is not, or will not be ſo in Fact; 


ſince to demonſtrate a Thing, is only to prore 
the Neceſſity of that Thing, or to ſhe the 
Impoſſibility of the contrary. In this Scheme 
therefore it muſt depend upon the Will and 
Pleaſure of the ſupreme Being, whether he 
will be the moſt kind, merciful and benefi- 
vets” cent; 
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cent; or moſt cruel, implacable and miſ- 
chievons of all Beings: that is, whether he- 
will be God, in the proper Senſe of the Mrd, 
or a molt dreadful omnipotent and irreſiſtible 
Devil. And which of theſe he will in Fact be, 


mult in this way depend upon a Chance, con- 


cerning Which there can be no poſſible Cer- 
taiuty. And is not this a fine Principle of 
Truſt and Confidence in God, a firm Baſis for 
Religion, and a glorious Encouragement to Vir- 
tue? Upon this main Principle of Mr. Chubb's, 
not only Calviniſm, Popery, Mahometiſm, 
but even Paganiſm and Diaboliſm it ſelf may 
be juſtified, as not at all inconſiſtent, or in- 
compatible, in the Nature and Reaſon of 
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Things, with any of the zeceſ/ary Attributes 


and Perfections of God. And how deſpe- 
rately obſtinate and utterly inexcuſable there- 
fore muſt the Quakers be, if notwithſtanding 


this plain Evidence againſt them, they ſhould | 


continue to be Quakers ſtill? _ 


NATURAL and moral Agency, which 


(with Mr. Chubb) is the ſame thing in Man, 


and all intelligent Agents muſt conſiſt, ac- 


cording to him, in the Power and Liberty of 
acting or not acting, of willing or nilling, chu- 


ſing or refuſing, upon all ſuch Motives, 


_ Grounds and Reaſons of Action as may be 
preſent to the Mind, which muſt neceſſarily 
imply the Power and Liberty of acting con- 
trary to all ſuch Motives, Grounds and 
Reaſons of Action as may be preſent to the 
Mind. Now upon this Suppoſition, all the 


Actions of Mankind, and of the whole intel- 


ligent Creation, muſt be uncertain and pre- 


carious even to God himſelf. God as well 


as we, may know what will happen after the 
| | thing 
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thing is paſt, but he can never know what 
Men or Angels will do till the Event informs 


him. And from hence it will follow, that 


God by Obſervation and Experience, mult 


continually grow and increaſe in Knowledge 
and Underſtanding as Men do. He knows 


innumerable things now, that he could not 


have known forty Years ago; and a few 
Years hence he will be much wiſer or more 
knowing than he is now. And this, how 
harſh ſoever it may ſound, is, as I conceive, 
a neceflary Conſequence from Mr. Chubb's 


Self evident Principles. From hence it muſt 


likewiſe follow, that God has made Crea- 
tures that he cannot govern, and that in the 
Nature and Reaſon of the Thing, are unca- 
pable of any moral Government ar all. Ido 
not mean that they may not be rewarded and 
Puniſhed, or that they may not be afﬀeQed 
with Pleaſure and Pain according to the Will 
_ of the Governour ; for their being intelligent 
and (eif-conſcious, muſt render them capa- 
ble of that. But what I mean is, that no 
Rewards or Puniſhments can be propoſed or 
apply'd to them that will have any certain 
good Effect. Any Rewards or Puniſhments, 
Promiſes or Threatnings, that can be propoſed 
or apply'd in this Scheme, may do more Harm 
than Good]; and inſtead of making ſuch Crea- 
tures more kind, beneficent, and uſetal, may, on 
the contrary, make them more cruel, miſchie- 
vous and hurtful, ſo as to defeat the End and 
Deſign of all Creation and Government. 
And as this muſt be a poſſible Evil as much 
as the contrary Good, ſo 'tis what the Crea- 
tor cannot prevent without deſtroying his 
own Work, or governing ſuch Creatures upon 
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ſome other Principles inconſiſtent with their 


Natures. Let the material World be ſuppoſed 
ſubject to no certain Laws for the Impreſſion 


and Communication of Motion; let Bodies be 
ſo indifferent to all Determinations, that if 


an Impulſe be given them to one Point, they 


might as well move in the contrary Direction; 
and 'tis evident that in this Caſe, all muſt 
be wild Confuſion, no Order could be ob- 
ſerv'd, nor any good End obtain'd. And it 
multi be the ſame thing, if the intellectual 
World ſhould be exempted from the neceſſary 
Laws of Reaſon, and intelligent Beings, con- 
rrary to the Nature and Reaſon of the 
Thing, left to an arbitrary Power and Li- 
berty zo will and chuſe indifferently, either 
natural Good or Evil, Happineſs or Miſery, 

iceaſure or Pain, conſider'd as ſuch, or thus 
appearing to the Underſtanding. Upon 
which Hypotheſis, Truth and Falſhood muſt 


in Effect be the ſame thing, and a Man might 
well purſue and obtain Happineſs upon a 


wrong Judgment about it, as well as upon a 
oo ED ; | | 
PERHAPS all this put together, may 
give Mr. Chubb ſome faint Idea, or imperfe& 
Conception of the Poſſibility at leaſt, of a 
neceſſary Determination either to Good or 
ro Evil, without the contradictory Suppoſi- 
tion of Coaction or Compulſion, and in a 
way perfectly conſiſtent with Action, 1. e. with 
Will or Choice. And if it ſhould appear from 
the Nature of Things, that this not only 
may, but muſt beſo; what will become of all 
Mr. Chubb's Demonſtrations from the Nature 
of Man, and the neceſſary Reſult of the hu- 
man Conſtitution ? Where will be his neceſſary 
Qualifications 


* 
. 


* 
» 


Reaſon againſt Barclay and the Quakers? and 
in ſhort, where will be the Ground of all his 


Confidence and Triumph? But here twill 
probably be demanded, If all this be fo, 
wherein then does the Liberty of human Ac- 


tions conſiſt? or what is the true Ground of 


Rewards and Puniſhments' under a State of 
Trial? To which I reply in the firſt place, 


that if I ſhould leave this matter as inſoluble, 


and own it as an inſuperable Difficulty, it 


could not in the leaſt affect the Queſtion be- 
_ tween Mr. Chubb and me; unleſs he could de- 


to make ſome farther Obſervations upon this 


fend his own Notion of Liberty, and ſhew 
how it can be brought into any moral Ac- 
count, or be made the Foundation of Virtue or 
Vice, Praiſe and Blame, Rewards and Puniſh- 
ments ; which I am pretty ſure he is not able 
to do. But not to {top here, I ſhall take leave 


Subject. I obſerve then, 2dly, with reſpe& 
to the Import of the Words, Virtue and Vice, 


that they are apply'd in common uſe to all the 


Qualities and Affections of intelligent Be- 
ings, as they are beneficial or hurtful, or as 
they naturally tend to procure either Happi- 
neſs or Miſery to Mankind. Thus we talk 


of virtuous and vitious Tempers, Diſpoſitions, 


Affections and Paſſions, as well as of virtuous 
and vitious Actions. In Conſequence of this, 


one Man ſhall be praiſed for a kind benefi- 


cent compaſſionate Temper, and another will 
be blam' d for the contrary, tho theſe ſhould 


in both be the mere Effects of their different 


natural Conſtitutions, and not at all depend- 
ing upon any Will or Choice. And in this 
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Cafe T think tis plain, that Rewards and 
Puniſhments, or the Application of Pleaſure - 1 
and Pain, will be always right and reaſo- 
nable, ſo far as they are neceſſary to prevent 
or cure any evil miſchievous Paſſions, as much 
as if they were apply'd to prevent miſchie- 
vous Actions. Pleaſure and Pain have the 
ſame natural Effects upon all ſenſible Crea- 
tures, whether they are commonly ſuppoſed 
and allow'd to be moral Agents or not. Any 
Puniſhment therefore that is neceſſary to pre- 
vent a greater Evil, will be right and reaſo- 
nable, whether the Creature thus punifh'd be 
ſuppos'd to be free or not free. And the in- 
flicting of any Pain or Puniſhment at all, upon 
any Beings beyond this, can never be an Act 
of Juſtice, but muſt always be conſider'd un- 
der the Notion of perſonal Revenge, or pure 
Malice. And from hence, I think, *tis evident, \ | 
that juſt Puniſhment, or the reaſonable Appli- 
cation of Pain, as a neceſſary means to pre- 
vent a greater Evil, can have no relation af 
all to the common Queſtions about Liberty, 
free Will, and moral Agency: ſince while 
Puniſhment is neceſſary to ſuch an End, it 
muſt needs be right and reaſonable, whether 
the Subject it is apply'd to be free or not, 
and upon any other Suppoſition it can never 
be juſtify'd at all „ 
I KNOVW there is ſome Spice or Tincture 
of Malice and Revenge in moſt Men, and 


therefore in their Moral and Religious 
Schemes they would willingly make room for 
it. But whether it be, upon the whole, for the 
Good of Mankind or no, perhaps might de- 
ſerve ſome farther Conſideration. For my 
part I take it to be ſome Remains of the evil 
1 85 . — Seed, 
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Seed, or Seed of the Serpent, which neither 
Grace nor good Nature have yet quite era- 


dicated. Tis a Tare ſown in the Field of 


our Hearts, which if it could be done with- 
out hurting the good Wheat, I ſhould think 
ought to be pluck'd up. But, To 
zah, TO come a little nearer to the Point 
in Hand; I take moral Liberty to conſiſt in 
the Non- Invincibility of moral Error; or in 
Mens having ſufficient Inſtruction, Oppor- 
tunities, and Advantages, to inform themſelves 
aright concerning the true Nature of Happi- 
neſs, and the means of attaining it. Upon 
this Account Men are always conſidered as 
more or leſs criminal or faulty, in Propor- 
tion to the different Light they are under, and 
different Opportunities and Advantages they 
are favoured with in order to a right Infor- 
mation. And hence the ſame Actions m 


be either Criminal or Innocent, Faulty or 
Blameleſs, to different Perſons, or to the 


fame Perſons at different Times, under dif- 
ferent Circumſtances, and in a different Po- 

ſition of Objects to their Underſtandings. 
A Man's Judgment concerning his own Hap- 
pineſs, and the neceſſary means of obtaining 
it, taken altogether or every thing conſider'd, 
is what I here call his moral Judgment; be- 
cauſe in his whole moral Conduct, he muſt 
neceſſarily govern, direct and determine him- 
ſelf by his Judgment as thus conſidered. - 
NOW as a Man's moral Judgment may 
be either right or wrong; ſo where it is 
wrong, his Error may be vincible or invin- 


eible, that is, he may have ſufficient Light, 


Opportunities, and Advantages, to correct and 
rectify ſuch an Error, and to inform himſelt 
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(0) 
right in this Caſe or not. If he has ſufficient 
Means and Opportunites to inform himſelf 
right in this great Point, he will be morally 
free, and may be juſtly paniſhed in the moral 
Senſe, for any Negle&, Inattention, or want 
of Conſideration, where the proper Means, 
Objects and Opportunities are before him. 
But if he wants thoſe neceſſary Means and 
Opportunities for a right Information in the 
preſent Caſe, the Man's moral Liberty will 
be loſt, and he cannot be accountable in the 
moral Senſe, for any ſuch neceſlary invincible 
Ignorance or Error. If it ſhould be here 
ſaid, that Men cannot, while they are ratio- 
nal, at all be ignorant and miſtaken, at leaſt 
not neceſſarily and invincibly ſo, about the 
Reaſon and Fitneſs of moral Actions, which 
is the only true ground of moral Conduct: 
I anſwer, that Men do not, and cannot de- 
termine themſelves upon any Abſtract Nature 
and Reaſon of Things, againſt their own 
Happineſs, conſidered as ſuch and upon the 
whole, That is, they cannot chuſe Miſery 
and refuſe Happineſs as ſuch, upon any 
pretended Reaſon and Fitneſs of Things. 
IF it ſhould be urged farther, that Men 
cannot in any Caſes, or under any poſſible 
Circumſtances, be invincibly miſtaken about 
Happineſs and the neceſſary means to it; I 
ſhould have a Right to demand the Proof of 
this, but becauſe I am ſatisfy'd that no ſuch 
thing can be prov'd : If Mr. Chubb ſhould in- 
fiſt upon it farther, I will undertake at any 
Time to prove the contrary. 
THIS might poſſibly have paſs'd as a 
ſufficient Reply to Mr. Chubb, ſo far as I am 
concern'd with him in Defence of Mr A; 
a | an 
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and in which as J take it, I have been at the 


ſame time defending both Scripture and Rea- 
ſon. But as he has ſtarted ſome other inci- 


dental Difficulties and Objections, perhaps 


he might think himſelf ſlighted, if I ſhould 
not pay him a very particular Regard. J 

Mr. CHUBB then, p. 3. ſtates my Notion 
thus, © By natural Liberty I underſtand the 
e Doctor means, that Man in the Fall, with- 
* out ſupervening Grace, has Power and is 


* at Liberty to Ad, or not to AH, from 
cc 


cc 
cc 
6c 
40 
cc 
cc 
* jected to the Power of his own Luſt, is 
cc 
cc 
cc 


that he has Power, and is at Liberty ei- 
ther to follow or to controul his Appetites, 
Paſſions, and the like. This is the Idea 


vey to me. But how ſuch Liberty will 


jection in the preſent Caſe, ſeems to ſup- 
poſe, that when Paſſion or Appetite inter- 
poſe, Man is neceſſarily and unavoidably 
carry'd on to Action independent of his 
own Vill or Choice. But then this appears 
to me inconſiſtent with natural Liberty, 
and is Confuſion and Contradiction; tho 
poſſibly the Doctor, by help of ſome lucky 
VDiſt inction, may get clear of it.” 


cc 

cc 
"i 
cc 
cc 


I HAVE indeed ſuppoſed, the Simple 


phyſical Power and Liberty of Acting or not 


Acting, abſtracted from all the natural Mo- 


tives, Grounds and Reaſons of Actions; and 
if this can be of any Uſe to Mr. Chubb in his 


Scheme, he may make the beſt of it. But 


I have never ſuppoſed the Complex phyſical 
| Power 


ſuch Motives as are preſent to his Mind; 


which the words (natural Liberty) con- 
conſiſt with Man's being abſolutely ſub- 


what I cannot conceive. Abſolute Sub- 


— 
> — — — I — — — - 
ER AI, - . — 


N 


jr” 33 222 — G 
— 3 ———ĩß—ĩ— - fs —-— .: 
— . ̃ —  — — 


2 — 


1 1 1 8 * II 4 
. ů — a — — — —  — 


(22) N 
Power of Acting, contrary to all poſſible Mo- 
tives, Grounds and Reaſons of Action as pre- 
ſent to the Mind. And *tis Mr. Chubb's Bu- 
ſineſs to prove, if he is able, that there is or 
can be any ſuch Power and Liberty in Man, 
or in any other intelligent Being. 

WHEN I ſpeak of abſolute Subje&ion in 
the preſent Caſe, every one who had a mind 
to underſtand me, muſt ſuppoſe me to mean 
the moral Neceſſity and Subjection of intel- 
ligent Agents, and not any ſuch Neceſſity 
and Subjection as ariſe from external Force 
and Compulfion, without Will or Choice, ſuch 
as Weight is to a Ballance, or a ſuperior 
Strength to an Inferior in intelligent Beings. 

AN Action independent of Mill or Choice, 
is a Contradiction in Terms, for the Will 
or Choice here being the Action it ſelf, this 
muſt be Action independent of Action, or 
Will and Choice, without Will and Choice. 
How therefore this ſhould ſeem to Mr. Chubb 
to be my Meaning, is wonderful to me! For 
this being, really, no Meaning at all, if he 
could underſtand nothing elſe by it, tis plain 
he could not underſtand this. | 

BUT Mr. Chubb it ſeems always finds 1t 
a much eaſier matter to miſunderſtand an Ad- 
verſary, than it is to anſwer him, He has 
really got ſuch a Knack of miſtaking, that I 
am apt to think he will never underſtand any 
thing that is againſt him; and from hence tis 


more than a Thouſand to one but he will 


miſtake every thing that I have ſaid now. But 
I cannot help Mr. Chubl's Miſtakes. T muſt 
mill appeal to the World about us, who poſſi- 
bly may not be all liable to the ſame Infir- 


mity. 
0 P. 5. Mr. 
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P. 5. Mr. CHUBB obſerves farther; 
© By the want of moral Agency in Man, I 
“e underſtand the Doctor to mean, that Man 
„ in the Fall without ſupervening Grace, is 


incapable of diſcerning between Good and 


* 


A 


cc 
c 


A 


capable of diſcerning, that to ſuccour and 
relieve the Diſtreſſed, to feed the Hungry, 
© toclothe the Naked, and the like, are Ac- 
4 tions which are kind and good, and there- 
ce fore proper for him to perform. Ee is in- 
* capable of diſcerning that, to do as he 
would be done by, to make a grateful Ac- 
< knowledgment of a Benefit receiv'd, to 
© honour and reverence a Bene factor, and 
ce the like, are Actions which are right and 
ce fit, and therefore worthy of his Perfor- 


“ mance. He is incapable of diſcerning, 
cc 


E 
cc 


(e 


cc 


A 


2" af 
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tery, Murder and the like, are Actions 
which are wrong and evil, and therefore 


© ought to be avoided,” 


TO all which I reply, that the bare ab- 
ſra& Nature of Things in themſelves con- 
ſidered, is not, and cannot be the Ground 
and Reaſon of moral Action, whenever by a 
wrong Judgment it 1s ſet againſt the greateſt 


Good or Evil, Happineſs or Miſery on the 


other ſide. That is, let Happineſs be placed 
on the wrong ſide, and Miſery on the right, 
with reſpect to the abſtra& Nature of Things, 


as they appear to a Man's Underſtanding : 


And in this Cafe a Man muſt neceſſarily act 
contrary to any ſuch Nature and Reaſon; un- 


leſs he could be ſuppoſed to chuſe the greateſt 


Evil or Miſery, and refuſe the greateſt Good 
| | or 


Evil in a moral Senſe ; that is Man, is in- 


that to ſlander and revile his Neighbour, 
to invade his Property, or to commit Adul- 


— — — wr; 4 4 5 p 
Y — 


— —— 
- ke - 


% 
, 
d 
; 
: 

£ 

1 
? 


or Happineſs, which he apprehends himſelf 
capable of. But this being, as I conceive, an 
impoſſible Choice, cannot be the Ground of 
any moral Obligation. Indeed it may be ſaid 
in this Caſe, that a Man ought to enquire 
farther, and inform himſelf better, concerning 
his own Happineſs, if he has ſufficient Means 
and Opportunities for it; but if he has no 
ſuch Means or Opportunities, he muſt ſtill 


chuſe Happineſs, and refuſe Miſery as ap- 


pearing to his Underſtanding, and there can 


be no help for it. I know it has been the 


Opinion of ſome Divine Seraphick Moraliſts, 
that bare abſtract indolent Reaſon, without 
Deſire or Averſion, Hope or Fear, Pleaſure 


or Pain, or any thing elſe of the pathetick 


Kind, is the true and only ground of moral 


Conduct, and that no one can be properly 


Virtuous, who does not determine himſelf 


upon this indolent, unaffectionate or diſpaſſio- 


nate Reaſon, abſtracted from his own Hap- 
pineſs. But theſe Gentlemen carrying their 
hyperphyſical Speculations beyond the real 
Conſtitution of human Nature, their meta- 
hyſical Theories have generally had the ill 
Luck to be look'd upon only as monaſtick 
Dreams, or Philoſophical Whimſies. 
B U T Mr. Chubb goes on, p. 6. As this 
&« is the Condition of Man in the Fall, 
« according to Dr. Morgan, ſo, according to 
% him, Man is tranſlated out of this into 
£ another State, viz. (that of moral Agency) 
© by fupervening Grace; which Grace is 
© extended univerſally to all, tho according 
« to his firſt Tra&, the poor Hottentots were 
* excepted, and according to his laſt Perfor- 
* formance, it is very partially adminiſtred ; 
| & becauſe 
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e becauſe; ſome | Perfons for want of ftiz 
pervening Grace remain in invincible Ig- 
e norance With reſpe& to ſome Points, and 
< others, the Effects of the Fall remain upon 
in-Part. For tho they, can reaſon juſtly 
«© in ſome Caſes, yet they are mad with re- 
ſpect toQthers; tho they can govern and 
reſtrain their Appetites and Paſſions with 
reſpect to ſome. Inſtances, yet thoſe Ap- 
petites and Paſſions are invincible in 0- 
© thers, -according as ſupervening Grace is 
afforded or withheld from them.” 
ALL Which fine Bravado is only ſaying 
this, that tho a common Remedy has been 
provided and put into Men's hands for 2 
common Diſeaſe, yet they may loſe the Bene- 
fit of this Remedy, and contract the ſame 
Diſeaſe again, either in whole or in part, 
according to the different Uſe and Improve- 
ment they make of it. But let Mr. Chubb 
remember, that he is to prove from the Na- 
ture of Things that this cannot poſſibly be 
true; which he is ſo far from having done 
hitherto, that methinks one could not have 
expected much leſs from one of my Hotten- 
tot. But fince he is ſo much againſt invin- 
cible or excufable Error, I am content that 
he ſhould be as criminal as he can think fir. 
BUT Mr. Chubb goes on, Hereby, I 
© think, the Doctor, whether he intends it 
or not, is giving 4” moſt fatal Wound to 
Religion and Virtue, and doing ſuch In- 
jury to Mankind - as he may never be able 
to repair, by his pointing out to Men a 
way to excuſe and juſtify themſelves in 
the Practice of every Vileneſs. For will 
* not every Man who follows his vicious 
i D | _ Incli- 
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cc Inclinations, be glad to have this to plead 


ce 
cc 


to, and for himfelf, viz. that in thoſe 
Inſtances, in which his Actions appear to 
be criminal, ſupervening Grace was with- 
held from him; that his Appetites and 
his Paſſions interpoſed and forced him to 
Action; that it was not in his Power to 
reſtrain it, and conſequently that he is 
wholly unaccountable in thoſe. Inſtances ? 
So that a Man may go into: the vileſt 
Actions, and yet have wherewith'to ren- 
der his Mind perfectly eaſy and quiet, and 
be free from all Reluctancy in and atter 
the Performance of them. And if this were 
the Caſe (which ſurely it 1s not) I cannot 
ſee how our Governours can be juſtify'd, 
in puniſhing thoſe Perſons that tranſgreſs 
the Law; becauſe in every ſuch Inſtance, 

for any thing they know, ſupervening 
Grace may be withheld, invincible Ap- 
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'* petite or Paſſion may have taken place, 
and it may not have been in the Perſon's 
** Power to have done otherwiſe. And as 
the Doctor will have it, that he is plead- 
ing the Cauſe of Chriſtianity ; ſo I think 
it will be proper for hin to conſider what 
Cauſe he has been. pleading here.” 

I AM as willing to: conſider what I have 
been doing, as this Gentleman can be to 
put me in mind of :it; and upon the moſt 
{ſerious Reflection Jam capable of, I think I 


cc 
cc 
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have been doing nothing but right in this 


whole Debate with Mr. Chulbz. 
I CAN forgive Mr. Chubb the IIl- Nature, 
and confident aſſuming Air of this Paragraph, 


for the ſake of the Pleaſantneſs of it, for I 


could not in reading it :forbear Langhing. 
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And if he really, and in good earneſt, intend- 
ed any thing of this as an Objection to Mr. 
Barclays Scheme, I think nothing in the 
World could have been more ridiculous. 
| THE Grace of God, ſays Mr. Barclay, 
is extended to Mankind in general, ſufficient 
to leave them inexcuſable. If this be ſo, ſays 
Mr. Chubb, it muſt afford every one a very 
good Excuſe, becauſe they may plead. the 
want of ſufficient Grace. God, ſays Mr. 
Barclay, never ' withdraws or ſuſpends his 
Grace till Men have wickedly abuſed and ſin- 
ned it away. Why then, ſays Mr. Chubb, they 
cannot be to blame : either for this or any 
thing elſe; at leaſt they may pretend they 
1 are not to blame: and who knows whether 
they are or no? Riſum teneatis amici! What 
he adds about Governours, as if they muſt 
| not puniſh and prevent miſchievous Actions, 
nor guard Men's Lives and Properties againſt 
them by oppoſing Force with Force, till 
they have examined into the Truth and Cer- 
tainty of his Speculations about Liberty, is 
(| ſo extremely odd, as it here ſtands, that I 
need not ſet it in a pleaſanter Light. But 
Mr. Chubb is got ſo very far into the Na- 
ture and Reaſon of Things, that he ſeems. 
apt now and then to ſtep a little out of the 
Nature and Reaſon of common Senſe. WT 
Mr. CHUBB is very loth to allow any 
neceſlary Ground or Reaſon for depending 
1 upon God and praying to him, as the means 
of obtaining any ſuch Aid or Aſſiſtance from 
him, in conſequence of ſuch Dependance and 
Prayer, which in Point of Happineſs we 
might not have done well enough without. 
Whether his main Principle, and darling 
NEWS n Notion 
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Notion conterning natural and moral Power 
and Liberty, will prove this or no, muſt 


be left perhaps to farther Conſideration and 


Debate. But in the mean while he muſt ex- 
cuſe me for not being of his Religion. 
AND if he ſhall think fit to continue the 


Controverſy, I hope he will manage it with 


more Fairneſs and Candour, and allow me at 


leaſt to be ſincere in the Argument, how much 
ſoever he may ſuppoſe me to be miſtaken a- 


bout it. This will be thus a natural piece 
of Juſtice, and doing as he would be done 
by, while Truth and Falſhood, Right and 


Wrong, is the Thing in Debate between us. 
The Quakers, I am ſure, could not at firſt be 


any ways particularly concerned in this Bu- 


ſineſs. But yet Mr. Chubb might perhaps 


have juſtifying Reaſons for attacking them in 
1 which muſt be beſt known to him- 
ſelf, ſince he has not yet thought fit to pro- 
duce any ſuch Reaſons. But the matter 
however is now brought out of any private 
Quarter into the general Province of Reaſon, 
where Mr. Chubb being in his own proper 
Sphere and Element, the abſtract Nature of 
Things, will be at full Liberty to diſcuſs the 
Queſtion in his own way. 
I SHOULD here, Sir, have put an 


end to the Trouble I have been giving you 


and the Publick; only I doubt the common 


Reader if he ſhould not have a few more 


Words might grudge his Money. And there- 


fore having a little ſpare Room, I ſhall make 
| ſome ſhort Remarks upon Mr. Chubb's Ac- 


count of Virtue or Moral Conduct, con- 
cerning which I think he is as much miſta- 
ken, as about that abſolute uncontroulable 

| ery Liberty, 
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Liberty, or blind unaccountable Chance, which 
he ſuppoſes to be the Ground of it. And by 
this means theſe Sheets may poſſibly be 
drawn out into a Six- penny Pamphlet, pro- 
vided the Bookſeller will but be pleas'd for 
his own Intereſt, to print it upon a mode- 
rately {mall Plate, and in a pretty large Cha- 

. , 
IMU ST here then obſerve in the firſt 
place, that Mr. Chubb in theſe ſhort Reflections 
on Virtue.and Happineſs, has run himſelf into a 
moſt evident and palpable Contradiction. 
_ THE thing which he undertakes to prove, 
as he informs us in the Title-Page, is, that 
Selfiſhneſs and Benevolence are two diſtin& 
and independent Principles of Action. And 
yet, that Virtue is ſolely founded in Benevolence: 
Which two things ſeeming to me ſo abſo- 
lutely repugnant and inconſiſtent, I had the 
Curioſity to read over very carefully all that 
he has ſaid upon it. 
YOU may here take notice, that by 
Selfiſhneſs, tho it has been a word hitherto 
ſtigmatized, and always taken in an ill Senſe, 
Mr. Chubb means only the natural and neceſ- 
ſary, and conſequently the reaſonable and fit 
Deſire of perſonal Happineſs. Which muſt, in 
Mr. Chubl's own Account, be a Deſire at leaſt 
equally reaſonable and fit with Benevolence 
it ſelf, or the Deſire of Happineſs to others. 
Which Mr. Chubb having ſuppoſed and gran- 
ted, it muſt neceſlarily follow, that acting 
upon the Deſire of Perſonal Happineſs, — 
at leaſt be as reaſonable and fit, that is as 
virtuous, as acting upon the other indepen- 

dent Principle of Benevolence, or the Deſire of 
publick Good. And then how it can 2 
e 
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be true that Virtue is ſolely founded in Bene- 
volence, is a thing that I cannot poſſibly con- 
ceive, This I muſt own appears at preſent 
as an Inconſiſtency to my Underſtanding ; 
but Mr. Chubb is ſo ſhrewd an Adverſary, 
that 1 ſhall not be here too poſitive, for fear 
he ſhould prove, that this manifeſt, Contra- 
diction is a ſelf-evident Truth. I muſt how» 
ever do Mr. Chubb the Juſtice as to own, that 
he has endeavoured to ſupport this Contra- 
diction by a great many others. In order 
to which he confounds all along the rational 


regular Deſire and Purſuit of perſonal Happi- 


neſs, with a vitious unreaſonable Selfiſhneſs 
in which Men are ſuppoſed to aim at and pur- 
ſue ſome inordinate Gra«cifications or Plea- 
ſures, under a miſt:ken Notion of Happineſs, 
to the real Injury both of themſelves and others. 
And this Confuſion has, I think, thro'out this 
whole Diſcourſe, led him into one continued 
Ramble of Abſurdity and Contradiction. Bene- 
volence may be vitious and irregular as well as 
Selt-Love : That is, tho a Man deſires both, 
yet he may miftake the Happineſs of others 
as well as his own Happineſs. And thus a 
Man's acting upon the Principle of Benevo- 
lence under ſuch a miſtaken Notion of pub- 
lick Good, would have no more Virtue or 
Rewardableneſs in it than Mr. Chubb's Selfiſh- 
neſs. He needed therefore but to have taken 
Benevolence in the irrational and vitious Senſe, 
for Profuſeneſs, vain Glory, c. And Self- 


Cove in the reaſonable, ſober, temperate and 


virtuous Senſe, and then he might have turn'd 
the Tables, and have proved with the 
ſame Strength of Reaſon juſt the contrary to 


what he has now. . 
SOBRIETY, 


„  —. 
. .SOBRIETY, Temperance, Patience; 
: Contentment, and a wiſe and reaſonable 
Government of a Man's ſelf, under all tize 
ditterent Diſpenſations and various Occur- 
rences of Providence towards him ; have, I 
think, been always taken for Virtues till now, 
and for amiable and rewardable Virtues, 2s 
well as Benevolence, Juſtice, Charity, and 
the other ſocial Virtues. But Mr. Ch::bb ii.1y- 
ing, it ſeems, always conſidered the Deſire of 
Happineſs, or Self- Love, in the narr..w vitious 
Senſe, had plainly à particular Spice againſt it, 
and was therefore reſolved to exclude it from 
having any Part or Share in laudable or re- 
wardable Virtue. I muſt likewiſe own, that 
I am ſomewhat doubrful whether Mr. Chbb 
be not a little miſtaken in his other main 
Principle, that Selfihneſs, as he is pleaſed to 
|; call it, or the neceſſary natural Deſire of 
perſonal Happineſs, and Benevolence, or a Deſire 
of Happineſs to others, are cwo diſtinct and 

independent Principles of Action. 

THE Reaſons I have to doubt of this, 
i and which I propoſe with great Modeſty aud 
Diffidence, are chiefly theſe two. | 
Frſt, THAT as it appears to me all Deſire, 1 
whatever its Object be, muſt be neceſſarily g 
and inſeparably connected with perſonal Hap- ö 

pineſs: And, 8 Eg 

| | Secondly, IT ſeems to me, that this Deſire 
| of perſonal Happineſs, muſt always take place 
and prevail whenever it ſhall be brought into 
Competition with any other ſuppoſed Rea- 

ſon or Principle of Action. Tis poſſible in- 

deed that I may be miſtaken in both theſe, 

but however I hope I may be allow'd to 


give my Reaſons for them even againſt Mr. 
Chubb 2 His 


Firſt, THEN, Deſire being a natural inter- 


nal Appetite and Senſation of Pain and Uneaſi- 
neſs, till the Good deſired is obtain'd; when 
that deſired Good is once obtain'd, the Ap- 
petite or Deſire gratify'd, and the Pain or 
Uneaſineſs removed, we muſt, by a neceſſary 
Law of Nature, be affected with Pleaſure in 
proportion to that antecedent Pain. And 
the Caſe will be the ſame, whether the Ob- 
jet of Deſire be either natural or moral, 
private or publick Good, and whether the 
Deſire be terminated upon another Thing, or 
another Perſon. Or, to uſe Mr. Chubt's own 
Inſtance (in which I think he has been a little 
confuſed) this Caſe will be the ſame, whe- 
ther a Man or a Woman ſhould deſire or long 
for a Peach, or to relieve a Perſon in Diſtreſs. 

IN Caſe of deſiring or longing for a 


Peach, one muſt needs be under ſome Pain or 


Uneaſineſs, till that Appetite or Deſire be 
gratify'd. And then my Pleaſure will be 
proportional to that Gratification, or to that 
Pain that is removed by it. If I ſee a Per- 
ſon in Diſtreſs, I am preſently, and without 
Reaſoning, ſtruck with Compaſſion ; I ſympa- 
thize, I ſuffer with him, till I can either re- 
lieve him myſelf, or ſee it done by another. 
And then I ſympathize ſtill, I enjoy with 
him; as I ſuffered with him before, I ſhare 


his Pleaſure as I did his Pain. In both Ca- 
ſes J am either happy or unhappy, pleas'd 


or pain'd, in proportion to the - Deſire and 


the Gratification of that Deſire, whether the 


Obje& of it be either natural or moral, 
private or publick Good. And this I take $0 
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be a plain Proot, that Defire, and the Grati- 
fication of Deſire, of what Nature or Kind 
ſoever, can never be ſeparated from perſonal 
Pain and Pleaſure. And here with reſpect to 


publick Good, the greater and more intenſe. 


this Sympathy is, and the more conſtantly 
and certainly we act upon it, by ſo much 
the more extenſively beneficial muſt its Ef- 


fects be. And therefore methinks 'tis great 
Pity, that a Perſon deſiring and intendin 
the Good of others, ſhould not be allow'd 


the Pleaſure of doing that Good, as the na- 
tural Motive to, and Reward of, the Action, 
without deſtroying his Virtue. 

BUT if theſe natural Sympathies are not 
intended as the natural Motive to, and Re- 
ward of, Well-doing, I would fain know to 
what Purpoſe they are implanted in human 
Nature? For in this Caſe, I think they could 
only ſerve to betray us into wrong Meaſures, 


and to lay us under the higheſt poſſible Temp- 


tations and Inducements to a& upon wrong. 
Motives, to the utter Deſtruction of all real 
Virtue and moral Goodneſs. Upon which 
Suppoſition it ſeems to me that God himſelf 
muſt have form'd us upon wrong Principles, 
and have laid the Foundation of Miſery and 
Ruin in our very Conſtitutions. 85 
BUT if any one had a mind to trifle on 
farther in this way, he might ſay with equal 


appearance of Reaſon, that Men ought not 


to regard the natural Appetites of Hunger 
and Thirſt, or the Gratification of them in 


Eating and Drinking. But that they ought 
to eat and drink virtuouſly, upon the ab- 

ſtra& Nature and Reaſon of Things, in a true 
philoſophical ' Senſe. * eating and drink- 


ing 
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ing being the neceſſary means of Self- preſer- 
vation, and Self- preſervation being an eternal 
Immutable Obligation in the Nature and Rea- 
ſon of Things, unleſs they eat and drink up- 


on this Principle, abſtracting from the Mo- 


tives of Hunger and Thirſt, they had better 


never eat and drink at all. Perhaps ſuch 


a way of Talking here might ſet People a 


Laughing, becauſe they have not been ſo 
much uſed to it; but where the ſame Abſur- 
dity has been ſanctify'd and authoriz'd by 
great Names and grave Philoſophers, the Jeſt 
is turned into Amazement, and People inſtead 
of Laughing, only ſtare and wonder, and 
cry out that they cannot underſtand it. 
AND as all Deſire, of what Kind and Na- 


ture ſoever, muſt thus intereſt its individual 


Subject, in point of perſonal Happineſs; ſo in 


the next place this Deſire of perſonal Happi- 


| neſs muſt neceſſarily take place and prevail 


whenever it ſhall be brought into Competition 
with any other Principle, or Reaſon of Action; 
While Men are in Society mutually for Happi- 
neſs, they muſt deſire each others Happineſs by 
the ſame neceſſity that they deſire their own. 
And indeed the Deſire in this Caſe is the 


ſame, tis ſtill the Deſire of perſonal Happineſs, 
only as differently modify'd and ſpecity'd by 
its different Objects. This will perhaps ap- 


pear if we do but turn the Tables, and con- 
ſider whether any ſuch thing as Benevolence 


can poſſibly ſubſiſt in oppoſition to the Deſire 


of perſonal Happineſs. And thus if we ſup- 
poſe the Happineſs of any two Individuals to 


be inconſiſtent, incompatible or repugnant, 
or ſo to appear to their Underſtandings, any 


two ſuch Individuals muſt defire, will, and 
EE chooſe 
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chooſe each others Miſery or Deſtruction, by 

the ſame neceſſity that they deſire, will, and 
chooſe perſonal Happineſs. And the thing 
will be the ſame if we put the Caſe ſtill ſtron- 
ger, between any one ſingle Individual and all 
the reſt of the Society. Let the Happineſs 
of any ſuch Individual be incompatible with 


the Happineſs of the reſt, or let the Happi- 


neſs of the one be ſuppos'd to depend neceſ- 


ſarily upon the Miſery of the other. And then 


the Individual muſt deſire, will, and chooſe 
the Miſery or Deſtruction of all the reſt, and 
all the reſt muſt equally deſire, will, and 
chooſe the Miſery or Deſtruction of that In- 


dividual. An impartial By-ſtander or a diſin- 


tereſted Referee, would give it for the So- 
ciety againſt the Individual, this being in 
the nature of the Thing it ſelf the grea- 
ter Good. But this cannot at all affect the 
Caſe with reſpect to the Perſons themſelves, 
who are directly and immediately concern'd in 
point of perſonal Happineſs. This is indeed 
a Caſe which cannot in Fact happen, while 
the World is governed by a wiſe and righteous 
Being, or while the general Conſtitution of 
Things is ſuppos'd to be right and good. 
But yet *tis ſufficient to ſhew, which way 


the Determination muſt be made upon ſuch a 
Competition, and conſequently what muſt be 
the one only independent Rule, Reaſon, or 


Principle of Action to every human Indivi- 


dual. And this is all that I have brought it 


_— 
I KNOVW that a Man may put himſelf 
upon great Sufferings and Hardſhips, or even 
chooſe Death itſelf for the ſake of his Friends, 
or the Good of his Country. In which 1 
E 2 | | 11 
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if there be a Proſpect of a future Reward, 
that will be ſufficient to bear down all 
Temporal Sufferings: And if there be no 
ſuch Expectation, yet the hoped for Glory of 


a Conqueror and Deliverer, or the dreaded- 


Shame and Reproach of a cowardly or vil- 
lanous Betrayer of his Friends or Country, 
may. be a prepollent Motive to venture every 
thing, and een to chooſe an honourable and 
glorious Death, as infinitely preferable to 
a ſhameful and infamous Life. And indeed 
put ihe Caſe where one will, I think it muſt 


{til be evident, that Men always determine 
themſelves upon the greater apparent Good, 


and that the Choice of Pain or Miſery, conſi- 
dered as ſuch, or upon the whole, muſt be an 
impoſſible Choice; or at leaſt a Choice which 
no Man ever makes, nor can be oblig'd to 


make, upon any pretended Reaſon or Fitneſs 
Things. 


I SHALL here only make one Remark 
more upon this Performance, and then I 


ſhall have done with it. It relates to what 
Mr. Chulb has offered, p. 71. with reſpect to 
Rewards and Puniſhments as propoſed in the 


Goſpel, which he maintains to be perfectly 
inconſiſtent with all proper real Virtue, De- 


ſert, or Rewardableneſs, ſo far as Men are 


| Influenced and governed by them as the Mo- 


tives of their Actions. *Tis true he allows 


that ſach a way of governing, and applying 


to Mens Underſtandings, may ſerve to ſe- 
veral other good Ends and Purpoſes which he 
takes notice of, that he might not be thought 
to be laying aſide Chriſtianity; but then, it 
cannot anſwer any End or Purpoſe of Virtue 
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or true Religion. 
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-I CANNOT indeed ſay, that he has 
any Deſign to lay aſide Chriſtianity, but yet 


I think it muſt be the neceſſary Conſequence 


of his Principles. Suppoſe now 'I ſhould do 


an Act of pure Kindneſs to another where I 


have no By-intereſt in it, and expect nothing 
from it but the bare Pleaſure and Self-fatis- 


faction of doing Good. Why then ſays Mr. 


Chubb, your Action can have no Virtue, De- 
ſert, Laudableneſs or Rewardableneſs in it, 


it you expect any Pleaſure from it, or act up- 


on that Motive, tho that Pleaſure ſhould be 
ever ſo conſiſtent with, or even conducible 


to, the publick Good. | 


WELL, and how then muſt I act? Why 
you muſt act upon the bare naked Reaſon and 
Firneſs of the Thing. But pray what is this 
Reaſonableneſs and Fitneſs of the Thing? 


What is it which we call reaſonable, fit, 


beautiful and amiable in Things, which ſo 
highly pleaſes and charms us? Is it not 


their Aptitude or Fitneſs to excite in us that 
pure rational Delight, that charming agree- 


able Senſe, that fine and exquiſite Pleaſure 
that it gives us? Take away this, and all 
ſuch acting muſt be alike indifferent, and no 
Truth could have any Influence upon the 
Mind, but all the Beauty, the Charms, the 
Amiable, the Delectable in Things would be 
gone; and a Man as to any Power of Reaſon 
upon his Mind muſt be left as indolent as a 
Stone. But not to inſiſt longer upon this, I 
think it will follow from another Principle, 


that in Mr. Chubb's Scheme, all Virtue and 
Rewardableneſs of Actions muſt be impoſſible, 


and inconſiſtent with the human Conſtitu- 
5 | tion. 
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tion. He will not allow that there can be 


any Virtue where a Man acts upon a promi- 


ſed Reward. For this he tells us, is all fair 
Traffick or Bargaining ; here are Covenants made 


and executed, from which VIRTUE and 


REWARD (he means REWARDABLE- 
NESS) are excluded. For as in ſuch a Caſe 


a Man is not Virtuous, but SELFISH in what. 


he does, ſo he is not rewarded, but paid à 
JUST DEBT in what he receives. When God 
therefore promiſes. to reward Men for well 
doing, if they take him at his word, and act 
upon it, they cannot be Yirtuous or Reward- 
able. And conſequently, all ſuch propoſed 
Rewards can really ſerve only to inſnare 
+ ag out of their Virtue, into a Fool's Para- 
iſe. Tio. 
BUT if diſcharging an Obligation, and 


thereby paying a Debt, cannot be a Virtue, 


methinks it muſt be plain that there can be 


no ſuch thing as Virtue. For I would ask 


him, whether every moral Action muſt not be 
an Obligation, and a Debt due to God and 
Nature? And whether we are not neceſſarily 
and immutably bound to this under the Pe- 
nalty of forfeiting all that Pleaſure and H ap- 
pineſs, which is the natural Sanction or Re— 
ward of Virtue it ſelf ? Since therefore we 


can perform no moral Action at all, without 


diſcharging an Obligation, and paying a Debt, 
I think it is plain in this Caſe, that Virtue 


muſt be an impoſſible Thing, And from hence 


it miſt likewiſe follow, that it will be impoſ- 
{ible for God, by any poſitive Laws under any 
poſſible Sanctions, to govern his Creatures as 


moral Arents, or to promote the Cauſe and In- 
tereſt 


n 
93 


tereſt of Truth, Reaſon, and Virtue, by 


2 75 


any ſuch Laws. This Scheme, however, is, 
as I muſt own, very fair and impartial with 
reſpe& to Chriſtianity, and natural Religion, 
becauſe it muſt fink and deſtroy them both 
together. 

I HAVE not follow'd Mr. Chubb thro* 
all the Wanderings and dark Windings of his 
Argument, as thinking it could have ſery'd 


to no good Purpoſe. But if he can give a 


clear Anſwer to what has been here ſaid, I 
ſhall take the matter into farther Conſidera- 
tion. | 


| I am, S 1 R, 
Briſtol May 20. Tour moſt obedient 
1728. = 
humble Servant, 


T. Morgan. 
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II. Philoſophical Principles FEY 


">; in 3 Parts. Gontaining, A Demonſtra- 
tion of the general 1225 of SIGs 8 : 
LO 132 Effects upon Atlimal Bedies. 3., ThE 
more particular Laws which obtain in 1 5 
a Morten, and Secfetion of the vital Fluids, 


23 applicd to. the principal Diſcaſes and Irregu- 
= larities of the Animal Machine. 3. The 
primary and chief Intentions of Medica in 


wn the, Cure df Diſeaſes, problematically pro- 
5 ITS Dk ind mecltaically reſolved. 
2 5 | 28 5 X : : A Letter to Mr. Thomas Chubb, in 


£7 "Po! F 3 Ld 


5 IV. A farther Vindication of Mr. A 
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